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editorial comment editorial comment 

Ralph D. Winter

Other frontiers typically 
require rethinking, ingenuity, 
and in-depth knowledge.

First, the idea that God would 
want any child to be brain-damaged is 
inconceivable.

Even more important, this fatal-
istic perspective, no matter how brave 
and noble, cuts the nerve of anyone 
wanting to join the increasing num-
ber of parents who want to get to the 
bottom of why autism is skyrocketing. 
Colson’s immense infl uence would be 
a great help to those parents, such as 
my oldest daughter and son-in-law, 
whose own son’s autism has led them 
to do all they can to get to the roots of 
this mounting plague. 

However, don’t assume that very 
many others are concerned. The 
enormous Medical/Pharmaceutical 
industrial complex gets 99% of its 
funds from treating people who are 
already sick. It does not have a lot of 
extra money to fi nd out why people 
get sick.

Furthermore, if hypercalvinistic 
theology leads nearly all Evangelicals 
to accept autism as “the mysterious 
hand of God”, we must count Evan-
gelicals out of the efforts to fi nd out 
not how to deal with autism after it 
appears, but why it is happening with 
increasing frequency.

What has this to do with mis-
sions? It means 
that if we set out 
to “declare His 
glory among 
the nations,” by 
revealing the true, 
penetrating love 

of Christ for sick and suffering people, 
as well as His hatred of evil, we must 
decide whether diseases are of God or 
not. The question is not merely about 
what Jesus actually did or said about 
disease, but what He would have said 
had those people back then known 
what we know about disease.

Should missions go on spending 
millions of scarce mission dollars on 
raising children up to the age where 
they can die of malaria (four die every 
sixty seconds) if they are not doing ab-
solutely everything they can to ferret 
out the nature of the malarial parasite 
and how to eradicate it?

In other words, is it the whole 
gospel just to protect people from 

reviewed in this issue.
But in order to reach out 

effectively to these groups, we need 
to try to understand which methods 
and approaches are not really working, 
and if we are being slow to adopt new 
approaches which might enable us to 
reach out more intelligibly to strange 
populations. This describes another 
kind of frontier, which typically 
requires rethinking, ingenuity, and in-
depth knowledge.

Other frontiers?
One example of this other kind of 

frontier (especially among the increas-
ingly educated leaders around the 
world) is what in my editorials I have 
been mentioning lately, namely, the 
horrifying divergence between those 
millions of intelligent people who 
trust in science and not religion and 
those millions who 
trust in religion and 
not science. Call this 
frontier “the Reli-
gion of Science.” See 
excerpts from Profes-
sor Hammond’s new 
book on pages 16-17.

A second frontier of this other 
type can be called “Fatalism about 
Evil.” It is a common but debilitat-
ing “passivity” in the face of evil. In 
so far as we automatically attribute 
all misfortune, all disease, all sickness 
to the “mysterious” mind of God, 
that perspective cuts the nerve of any 
intense, intentional fi ghting back. 

For example, Charles Colson is 
as brilliant and dedicated a Christian 
as they come. Yet, after his daughter 
had struggled for many years with an 
autistic son, call him Alex, Colson 
praised her when she came to the 
conclusion that “Alex is exactly the 
way God wants him to be.”

With our increasing 
knowledge, do we not 

have proportionately 
broader responsibility?

Ralph D. Winter is 
the Editor of  Mission 
Frontiers and the 
General Director of 
the Frontier Mission 
Fellowship. 

Dear Reader,
I would guess that a major reason 

you are holding this newsprint booklet 
in your hands is that it helps you in 
some ways to understand more clearly 
what God wants you to do.

In any case, nothing, nothing can 
be more important for any of us to 
know than what God wants us to do.

For us here at the Center it is 
crystal -clear that God’s calling for all 
believers is for “Our Utmost for His 
Highest.” The discernment of His 
Highest takes study. Much of what we 
do here in Pasadena is to keep our eye 
on every part of the world to see what 
God is doing and what obvious and 
strategic needs are there.

Dimensions, frontiers
Okay. Essentially that is the busi-

ness the Center and the university 
here are in. It is also the major reason 
for the theme of this issue: What is 
God doing, what specifi cally is left 
to be done, and where can we help? 
Or, what is the best way we with our 
specifi c strengths and limitations 
might offer the most strategic help? 
That is, what are the dimensions of 
the unfi nished task?

Here at the center and university 
we are “24/7” focused on what is most 
strategic and most needed. We call 
these “Frontiers.”

We started out by zeroing in 
on groups by-passed by existing 
missionary work, called ”Hidden 
Peoples” or “Unreached Peoples.” 
They fall into the major categories 
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malaria and treat the sick? It would 
seem that our mission mandate 
includes portraying our God as 
One whose love extends beyond 
treating sick people to the actual 
eradication of the incredibly 
ingenious malarial parasite itself. 
With our increasing knowledge, do 
we not have proportionately broader 
responsibility?

Isn’t this a frontier? Isn’t it doubly 
diffi cult a frontier due to a twisted 
non-biblical theology that blames 
God for all illness?

Malaria is just about as bad a 
global plague as is the HIV virus. 
We see many Christians seeking to 
help the AIDS-orphaned children, 
and being kind to those writhing in 
the pains of malaria. But, do we see 
anywhere in the world any kind of 
a substantial Christian institution 
which in the Name of Christ is pur-
suing the total eradication of either 

HIV or malaria?
Thus, it may be that we are tell-

ing people around the world that 
our God does not care, does not 
know what to do, or worse still, is 
Himself the author of these evils (for 
our good, of course). Fortunately, the 
God of the Bible is different!

Okay, some details:
1. The full chapter of Professor 

Hammond’s article on pages 
16-17 appears in the 2003, #4 
issue of the International Journal 
of Frontier Missions. That entire 
issue is on the theme of the 
extensive alienation of Evangeli-
cals from science, young earth vs. 
old earth, etc. and its impact on 
missions. You can get that whole 
issue for $4 or all four issues of 
2003 for $12. Mail your check or 
call in your credit-card number 
to Betty (Phone 626-296-7501, 

1539 E. Howard St. Pasadena, 
CA 91104). For another $10 you 
can receive the spectacular video 
Unlocking the Mystery of Life, now 
being shown on PBS.

2. The 450-page, full-sized re-
printing of the fi rst four years of 
Mission Frontiers (with all the 
cliff-hanging challenges, excite-
ment and absolute miracles of our 
early days) is nearing completion. 
Send no money, only your mailing 
address (to Betty, see above) so we 
can mail it to you when it comes 
out (shortly). At that time we will 
both mail it and enclose a bill for 
(only) $12 to cover both the mas-
sive book as well as the shipping 
and postage. This is a 25th-an-
niversary project. The issue of 
Mission Frontiers you hold in your 
hands is the fi rst issue of our 26th 
year of publication!  

New Members of the Frontier Mission Fellowship

Chris and Nicole Lindley joined us after their recent marriage 
in August.  Chris had previously been at Biola University as the 
Conference Services Manager, and Nicole had been studying at Fuller 
Theological Seminary. They are excited about being assigned to our 
affi liate university project, where Chris 
serves as the Curriculum Coordinator 
for the INSIGHT program and 
Nicole assists the Vice President.

Brian and Debbi Lowther 
originally from Southern California,  

bring valuable skills to the U.S. Center for World Mission.  
Brian is the lead graphic designer behind many of the Center’s 
printed materials.  Debbi, originally an administrative assistant 
at our university, has transitioned recently to home assignment to 
care for their son Bailey.
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Is God calling you to join them in the Frontier Mission Fellowship?  
The FMF is the agency behind the U.S. Center for World Mission 
and other key projects in the frontier mission movement.  To learn 
more, contact David.Flynn@uscwm.org or see www.uscwm.org/explore. 

T he question is not merely about what Jesus actually did or said about 
disease, but what He would have said should be done had those people 
back then known what we know about disease.
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An Abundance of Data on the 
World’s Peoples!
Three Websites Take You Deeper and Further

Darrell Dorr
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Developed by the new Center for 
the Study of Global Christian-

ity (Gordon-Conwell Theological 
Seminary), the remarkable World Christian 
Database is accessible free of charge for basic 
queries or by paid subscription for more com-
plex capabilities. Check it out at 
www/worldchristiandatabase.org/wcd

Developed by the Joshua Project 
team in Colorado Springs, the 

Joshua Project Website has re-
cently been extensively revised and updated.  
Check it out at www.joshuaproject.net

We live in an era in which we have better and better tools for world evangelization, including databases 
on the progress of the gospel among the world’s peoples.  Three such Web-based databases are noted 
here.  Are you, your church, or your mission agency taking advantage of them?  Don’t be fazed if and 
when you discover that these databases offer differing perspectives – we often learn and grow together 
by a process of comparison-and-contrast.

Developed by the Interna-
tional Mission Board of the 

Southern Baptist Convention, 
Peoplegroups.org offers you the perspective 
of the research department of one of the 
world’s largest mission agencies.  Check it 
out at www.peoplegroups.org 

2

3
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Many well-intentioned missionaries go over-
seas with the idea of being the conveyors of the 
gospel message. In part, this is true. However, 
should we not acknowledge that God is already 
working within the Thai Folk Buddhist context 
before we as missionaries ever arrive? Do we not 
come as fellow seekers ourselves? How, there-
fore, can we, as fellow seekers, learn to be more 

sensitive and receptive 
to those areas where 
God is already present 
in the lives of Thai 
people? How can we 
communicate Christ 
in a society which says 
that, “to be Thai is to 
be Buddhist?”

Understanding Thai 
Folk Buddhism and its cultural context is an 
important starting place. There are several 
studies on contextualization from which we 
can learn much.  But what can be learned 
from Thai Folk Buddhists themselves? Four 
areas are suggested: 1) the need for a wholis-
tic approach, 2) communication must involve 
all major signal systems, 3) a recognition that 
the major barriers to allowing Christ to fully 
enter into a culture are primarily social and 
not religious, and 4) an honest awareness of 
the realities of the spirit world. Each of these 
areas will be discussed further.

The Need for a Wholistic Approach
Animists see themselves and their beliefs 
as part of the whole of life. The monistic 
worldview of the Thai Folk Buddhist sees no 

dichotomy between the community of the living, 
natural world and the supernatural spirit world. 
They do not compartmentalize their lives as would 
Western, linear-thinking cultures. They would 
ask questions such as, How does Christ relate to 
the rest of life? Does he care about our rice crop? 
Will he be able to act on our behalf in a way that 
we now ask the spirits to do? Communication of 
the gospel with Folk Buddhists must integrate the 
physical, spiritual, and social aspects of life within 
the community, and not be done individually as is 
often done in evangelical approaches . . . .

Communication Involves All            
Signal Systems
Every culture uses signal systems to communi-
cate. The twelve basic systems used are described 

by Donald Smith 
as verbal, written, 
numeric, pictorial, 
audio, artifactual, ki-
nesic, optical, tactile, 
spatial, temporal, and 
olfactory. These are 
in order of decreas-
ing consciousness of 
use and increasing 
degree of believability. 
Eighty-three percent 
of the information we 
receive comes through 
seeing; eleven percent 
we receive through 
hearing; 1.5 percent 
from touch (tactile), 
one percent from taste 

Should we not 
acknowledge that God is 

already working within 
the Thai Folk Buddhist 
context before we as 

missionaries ever arrive?

The following excerpt is taken from Sharing Jesus in the Buddhist World     

(David Lin and Steve Spaulding, Editors, William Carey Library Publishers, 2003).

Thai  FolkBuddhistsW
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Paul H. DeNeui
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and 3.5 percent from smell (Smith 1992, 162-3). 
The sensory systems — seeing, hearing (including 
speaking and music), touch, and olfactory — are 
discussed, as well as two more important signal 
systems often overlooked by Western cross-cul-
tural workers: the spatial and the temporal signal 
systems. These general categories can be reviewed 
in terms of evaluatory questions for any specific 
Thai Folk Buddhist context when seeking im-
proved communication and understanding . . . .

Most Barriers Are Social, Not Religious
Along with employing a wholistic approach, and 
using all the signal systems in communication, 
there is an urgent need to recognize that for most 
Thai Folk Buddhists the strongest barriers to 
Christ they experience are not religious but social. 
The so-called “religious tenets” of their faith are 
relative! If cultural barriers do not exist or can 
be minimized, then social barriers must next be 
examined. As mentioned above, are the methods 
of communicating Jesus Christ to Thai Folk Bud-
dhists encouraging the bringing of people together 
into social community (a high cultural value in 
Thailand), or are they pulling people away from a 
sense of community towards a more westernized 
individualism? Often evangelical witness focuses 
on individual conversion. This is problematic 
when working in the Thai Folk Buddhist context 
in which, even today, many major decisions are 
decided in a group.

Recognizing the Reality of Power in the 
Spirit World
Perhaps what Thai Folk Buddhism can best 
teach cross-cultural workers, who seek to follow 
and communicate Christ, is the recognition of 
the reality of the power found in the spirit world. 
1 Corinthians 4:20 says, “For the kingdom of 
God is not just a matter of fancy talk; it is living 
by God’s power” (NLT). It was because of a 
need for power that many sought out animistic 
practices in the first place. What is the attitude 
of the cross-cultural worker to be?

It is easy to go to either extreme. Many western-
ers come from a perspective that the realities of 
the spirit world are trivial, and either deny their 
existence or rationalize them away. Others focus 
on them too much. The Scripture gives guide-
lines that these realities should not be ignored.

Ephesians 6:10-20 warns us 
that we must be alert to dis-
cern spiritual reality behind 
human facades. Ephesians 
6:12 says, “For our strug-
gle is not against flesh 
and blood (human 
beings), but against 
the rulers, against the 
authorities, against 
the powers of this dark 
world and against the 
spiritual forces of evil in 
the heavenly realms.” Verses 
18-20 identify one of the 
most effective weapons 
to use in spiritual warfare: 
intercessory prayer.

Studying these passages leads to an important prin-
ciple regarding spiritual warfare: Physical situations 
may well be caused, controlled, or instigated by 
spiritual beings.

You can see that discernment is necessary in 
spiritual warfare, and that one must avoid the 
twofold spiritual warfare problem. Maintaining 
dynamic balance between the two extremes 
takes discernment. A leader must heed two 
cautions concerning the spiritual warfare 
process item. Don’t underestimate and don’t 
overestimate the spiritual warfare behind 
every situation. God will give the necessary dis-
cernment as the leader is open to learn (NIV, 
Clinton 1998, 112).

There are many excellent resources in this 
area, which can be read and reviewed, but 
none will compare to a personal under-
standing that God has empowered each 
of his servants to the task to which he 
calls him or her. This includes not only 
natural abilities and acquired skills but also spiri-
tual gifts, including word gifts, gifts demonstrat-
ing love, and gifts demonstrating power (Clinton 
and Clinton 1998, 40). We are unfaithful to his 
calling if any of these areas are ignored. There 
are many folk religionists who remain enslaved to 
spirit powers, even within churches all through-
out the world, because issues of power have never 
been fully addressed. 

There are 
many folk 
religionists 
who 
remain 
enslaved 
to spirit 
powers.

Paul DeNeui is a missionary in Thailand, 

now completing a D.Miss. program at Fuller 

Theological Seminary. 

Buddhism
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From a distance, Hinduism seems to resemble 
a vast and intricate complex of deities, customs, 
philosophies, languages and holy books. Many 
people fi nd it confusing, so they try to classify 
it in terms that they can understand. The most 

common is to refer 
to Hinduism as a 
religion with its own 
doctrine and world-
view philosophy. 
While there are con-
cepts and traditions 
that seem to extend 
to almost every sect 

of Hinduism, there is also an endless panoply 
of detail that makes either a straightforward re-
ligious or philosophical explanation impossible. 
What can be done to unravel the complexity 
and enable people to begin to understand it? 

A good starting place, perhaps, is to ask Hindu 
people to tell the world who they are and what 
they believe on their own terms. What Hindu 
people emphasize is that Hinduism is not a reli-
gion or a philosophy. It is a culture or a way of 
life that evolved over time in India. Further-
more, it is a uniquely Hindu culture, defi ning 
itself according to Hindu cultural dynamics; 
it is culture as Hindus defi ne culture. It may 
not be incorrect to say that Hinduism is actu-
ally nothing more or less than the expression 
of how the idea of social and spiritual culture 
emerged in India over the cloistered centuries  of 
Indian history. It is actually a unique civilization, 
indigenous to India . . . .

Group relationship is the life force of Hindu 
social and spiritual culture. To outsiders, the 
relationships between and within groups in 
Hindu culture appear very formal and occa-
sionally complicated. They are also static or 
resistant to change. Hindu group dynamics ap-
pear this way because they are circumscribed by 
an ancient and powerful Hindu concept called 
Dharma. Dharma is the heartbeat of Hindu 
group dynamics. It can be translated variously 
as duty, way of life, religion or relationship. 
All of the different kinds of cultural groups 
in Hindu civilization follow a known Dharma 
that governs their relationships. Hindu people, 
individually, are expected to live according to 

Hindus emphasize 
that Hinduism is 

not a religion or a 
philosophy but a 

culture or a way of life.

The following is excerpted from an article in Rethinking Hindu Ministry, available 

by contacting info@rethinkingforum.com.

Timothy Paul

Hinduism
The Cultural Core of
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the Dharma in each group that they belong to. 
This is why Hindu group relationships struggle 
with change; they are not supposed to change! 
Dharma governs everything. 

Dharma can best be understood in the context 
of the Hindu family. The extended family is 
the center of Hindu life and the most authori-
tative group in Hindu culture. …  Everybody 
has a role within the family or larger clan, and 
they fulfi ll their Dharma when they keep the 
formalities that their identity prescribes for 
them. Each clan is part of a larger group of 
clans referred to as castes or sub-castes, and the 
different castes are a part of even larger “people 
groups” that may have commonality of lan-
guage, region or specifi c cultural distinctives. 
Dharma prescribes 
how relation-
ships are carried 
out between and 
within all of these 
groups. Dharma is 
how Hindu culture 
functions.

Culture is abso-
lute for Hindu 
people. Everything, 
especially spiritual 
ideas, is evaluated 
on the basis of how 
it will affect their 
present way of life, 
or culture. In our 
western culture, 
ideas are absolute. 
They stand alone 
and are evalu-
ated according to 
their own intrinsic 
truth. Understand-
ing that culture is 
more powerful than ideas to Hindu people is 
a signifi cant clue why gospel ministry among 
Hindu people is frequently diffi cult. Most 
American-style gospel ministry is carried out 
all over the world on the basis of the conviction 
that the gospel is an intrinsically superior idea 
that stands alone, apart from any culture. This is 
why many Hindu people who are fully aware of 
the gospel do not follow Christ.

To Hindus, the gospel as an idea does not 
stand apart from culture. Hindu people will 

not judge the gospel on 
its own merits. It will 
be evaluated accord-
ing to the culture of its 
proponents, and most 
importantly, on the 
basis of the changes that 
“gospel culture” will bring 
to Hindu culture. There is 
a culture in which the gospel 
lives, and this culture must 
be presented as both the 
source and the destination of 

the gospel 
idea. This culture is univer-
sal and brings the benevo-
lent authority of Jesus over 
sin, Satan and death 
to all of the world’s 
imperfect cultures, 
transforming them 
into a pleasing home 
for Jesus, the king, 
to live in. That cul-
ture is the kingdom 
of God or the king-
dom of the heavens. 
A “gospel of the 
kingdom” that will 
be effective within a 
Hindu context is one 
in which the am-
bassadors of Christ 
clearly explain life in 
the gospel culture of 
the heavenly king-
dom and demon-
strate in everyday 
life how the lordship of 

Christ is the path to fullness of joy, peace and 
blessing for Hindu civilization . . . .  

The gospel 
will be 
evaluated 
on the 
basis 
of the 
changes 
that 
“gospel 
culture” 
will bring 
to Hindu 
culture.

Timothy Paul developed his understanding 

of Hinduism and ministry among Hindus 

during 15 years of hands-on ministry in 

the metropolitan New York area, where he 

continues to live.     

Hinduism
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Chronological Bible Storying is changing 
Christian communication forever.  Empha-
sis on oral learning preferences is the next 
wave of missions advance.  Nearly 70% of the 
world’s population—
and 50% of the USA’s 
population—desire 
a non-literate ap-
proach to learning 
and decision-mak-
ing.   Programming 
recorded and distributed by 
many Christian ministries 
should take note.  They 
are not off the hook just 
because they do not use 
print.  The overall ap-
proach can be ineffective 
if attention is not given to 
communicating content effectively.  For in-
stance, the beloved “three points and a poem” 
is dead; long live the chronological narrative!

Literate preachers 
and educated me-
dia producers must 
give thought to 
their audiences.  If 
Christians are seri-
ous about actually 

communicating with the lost, and discipling 
spiritually-reproducing believers, then “oral-
ity” will supercede relatively ineffective literate 
approaches.  Just recording things in print 
is not good enough.  An audio recording of 

something that was written for literates is dif-
ferent than an audio recording developed for 
an oral learner.  To make the distinction, the 
word “oral” is used when stories are crafted for 

those in oral cultures.

Orality appeals to more than non-liter-
ates, but also to functionally 
illiterates, post-literates, 
and even post-moderns.  

People who do not read 
regularly, have only a 
tenth grade education 
or less or have been 
taught by rote memo-
rization are attracted to 

Chronological Bible Storying.  
Key advantages for oral learn-

ers are memorization, retention, 
reproducibility, cultural appropriateness, and, 
well, they like it compared to exposi-
tion (including a non-linear frog-hop 
through Scripture).  

Today it is possible for a non-liter-
ate to pastor, teach, minister, and 
plant churches effectively as a 
non-literate.  Memorizing Bible 
stories is not enough.  Oral learn-
ers must harvest the Bible truth 
from the presentations.  Applica-
tions to real life emerge within 
the oral context.  Often preachers 
complain about the disconnect 
between what they preach and their 

The beloved “three 
points and a poem” 

is dead; long live the 
chronological narrative!

Mark Snowden

well, they like it compared to exposi-
tion (including a non-linear frog-hop 

Today it is possible for a non-liter-
ate to pastor, teach, minister, and 
plant churches effectively as a 
non-literate.  Memorizing Bible 
stories is not enough.  Oral learn-
ers must harvest the Bible truth 
from the presentations.  Applica-
tions to real life emerge within 
the oral context.  Often preachers 
complain about the disconnect 
between what they preach and their 

Orality:
MISSION The Next Wave 

of

50%
70%

of the world’s 
population

of the USA’s 
population

desire a non-literate approach to 
learning and decision-making.

ADVANCE
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church members’ 
lifestyles.  Sto-

rying is based 
on Bible 
principles 
that address 
theology 
and practi-

cal, real-life 
issues, many of 

which are bar-
riers to faith and 

righteous living.  
Storying can also 
reinforce positive 

bridges to the gospel’s acceptance and ap-
plication.  Dialogue, discussion, repetition, 
and even drama or singing the stories aid in 
retention and re-telling.  Ten steps have been 
identifi ed as critical to storying’s effectiveness.  
(See the related article on this page.)

Chronological Bible Storying (CBS) is 
based on ancient storytelling principles.  In 
modern times, New Tribes Mission and 
the International Mission Board, Southern 
Baptist Convention workers collaborated to 
help cultures have their own “oral Bibles.”  
Dr. James Slack and J. O. Terry, Jr., refi ned 
the approach and brought it to the attention 
of the evangelical community.  (See http:
//chronologicalbiblestorying.com.)

Nine evangelical missions organizations 
have embraced the approach so strongly they 
are conducting a Consultation on Orality 
in Ft. Worth, Texas January 20-22, 2004.  
World-class training professionals will be 

converging on Ft. Worth for introductory 
sessions and skills upgrading offered 

by the Oral Bible Network.  The 
network’s members include Cam-

pus Crusade for Christ Interna-
tional, International Mission 
Board (SBC), Wycliffe Bible 
Translators, Trans World Ra-
dio, the JESUS Film Project, 
Faith Comes By Hearing, 
Scriptures in Use, the Seed 
Company, and the God’s 

Story Project.  Registration is 
$100.  Details are online: http:

//www.oralbible.com. 

Mark Snowden is Communications Director 

for the International Mission Board, 

Southern Baptist Convention.

converging on Ft. Worth for introductory 
sessions and skills upgrading offered 

by the Oral Bible Network.  The 
network’s members include Cam-

pus Crusade for Christ Interna-
tional, International Mission 
Board (SBC), Wycliffe Bible 
Translators, Trans World Ra-
dio, the JESUS Film Project, 
Faith Comes By Hearing, 
Scriptures in Use, the Seed 
Company, and the God’s 

Story Project.  Registration is 
$100.  Details are online: 

//www.oralbible.com
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1. Select a biblical principle, and make sure it is 

clear and simple.  

2. Consider the worldview issues of a chosen 
people group so that we know how to 
choose the correct stories and how to tell 
those stories.  

3. Identify the pertinent bridges and barriers 
and gaps in the worldview of that chosen 
people group so we will know how to 
address them.  

4. Select the biblical stories that need to be 
communicated to get this principle or concept 
across in their worldview.  

5. Craft the story and plan the dialogue that is 
going to follow the story so that they learn 
how this biblical story addresses a critical 
worldview issue that they have. 

6. Tell the story in a culturally-appropriate 
way (including narrative, dance, song or 
object lessons).  

7. Facilitate the dialogue that will help them 
discover the truths and applications, usually 
by asking questions.

8. Guide the group to obey the biblical principle 
so that it can be lived out in their lives in 
practical ways.

9. Establish accountability within the group to 
help each other obey the biblical principle.

10. Encourage the group to reproduce all of this 
by modeling the principle in their own lives 
and then telling the stories to other people.  

Provided courtesy “Following Jesus” series (http:
//FJseries.org). Used by permission of Progressive 
Vision and the International Mission Board, SBC. 

Ten Steps
Storying in

Orality
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In 1954 Bernard Ramm spoke of the noble and 
the ignoble tradition with regard to the manner 
in which science and faith issues were debated. 
In the preface of his book are the words:

Unfortunately the noble tradition which was in the 
ascendancy in the closing years of the nineteenth 
century has not been the major tradition in evangeli-
calism in the twentieth century. A narrow bibliolatry, 
the product not of faith but of fear, buried the noble 
tradition.

Ramm’s purpose was to call evangelicalism 
back to the noble tradition. He only partially 
succeeded. Today overstatements from both 
the science community and fundamentalist 
Christians continue to reinforce the polarized 
extremes on science/faith issues.
The late Stephen J. Gould, a much published 
popularizer of evolution, asserted confi dently 
that “evolution has occurred.” Science editor 
Allen Hammond stresses that “evolution has 
been observed.” Both refer to well-established 
examples of micro-evolution to shore up the 
non-demonstrable assumptions of Darwinian 
theory. Their assertions that macro-evolution 
(amoeba to anthropos) is proven beyond doubt 
is the unwarranted conclusion that provokes 
many creationists.
The following statement by John D. Morris of 
the Institute of Creation Research is the kind of 
rhetoric which refl ects the shared convictions of 
many conservative Christians; yet it angers those 
who believe in the scientifi c credibility of evolu-
tion, a number of whom are theistic evolutionists.

First, evolution is bad science . . . the evidence does 
not support evolution. Evolution is a non-testable 
concept, non-falsifi able, and therefore not even a 
proper scientifi c theory. It violates the basic laws of 
science and probability. There is no hint in the fossil 
record that any basic category of plant or animal 
has ever changed into any other. It ascribes incred-
ible complex life forms to pure chance. Furthermore, 
evolution has evil fruits. The failed concepts of racism, 
fascism, Marxism, imperialism . . . are all founded on 
evolutionary principles, as are the extant concepts of 
Freudianism, promiscuity, abortion, homosexuality, 
drug use, etc.

Mutual Stereotypes
Mutual stereotypes have been formed by the 
protagonists in the modern science and religion 
debates and have become fi xed in the popu-
lar mind. For many conservative creationists, 
scientists are not to be trusted, for they teach 
theory as fact and argue in a circle by dating 
the rocks by the fossils 
and the fossils by the 
rocks.  They are part of 
a conspiracy to instill 
scientifi c humanism in 
our school systems. Their 
evolutionary philosophy 
is the primary cause for 
the moral breakdown in 
present-day society.
On the other hand, to 
many science practi-
tioners, creationists are 
portrayed as those who 

This excerpt is taken from Chapter Six, the fi rst chapter of Part II, “Applications of 

Missionary Principles” of a soon-to-be-published book, The Missionary Approach to 

Science/Faith Confl icts.  The full chapter can be found in issue 20:4 (Winter 2003) of 

the International Journal of Frontier Missions.

Al Hammond

Science/Faith
CONFLICTS

Missionary Speaks 
Out 

A 

on
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twist scientifi c facts to match a biblical literal-
ism. Their views of a young earth attack the 
credibility of not only geology, but paleontology, 
physics, and astronomy. They are deceptive and 
use quotations out of context to support their 
own biases. They are to be feared, for they num-
ber some 30 million in the U.S. and are politi-
cally active. If they succeed in establishing their 
anti-science views they will undermine science 
education for the future . . . .

Subcultures of Distrust
The fi ve categories mentioned above [but not 
elaborated in this excerpt: closed creationists, 
open creationists, theologically-defi ned cre-
ationists, theistic evolutionists, and evolution-
ary naturalists] can be perceived as subcultures 
of religious and science communities that, to 
a considerable degree, operate in isolation one 
from another. Although the members of the 
Institute of Creation Research Society are cre-
dentialed scientists, their written contributions 
are not usually welcomed in the secular science 
journals. Their language and worldview simply 
do not fi t in with what is expected in a natural-
istic science context. 
The converse would also be true. Conservative 
religious publications primarily print only select 
excerpts from secular sources, either because the 
passages seem to be concessions that agree with 
the creation tradition or because the evolution-
ary bias is so blatant that it counts against the 
secular scientists.
Those who occupy middle ground positions 
often fi nd themselves shut out by both those 
on the left and right. The American Scientifi c 
Affi liation (ASA) represents Christians in the 
fi eld of science, who offer an open forum in 
their journal (Perspectives on Science and Christian 
Faith). Articles representing fi at creationism and 
theistic evolutionary points of view may appear 
in the same issues of the journal. It was for this 
reason that a number of those now representing 
anti-evolutionary “creation science” withdrew 
their membership from the ASA. 
Those who try to put the best construction on 
opposing viewpoints seem to be fewer in num-
ber. In spite of the many positive contributions 
of modern science in the fi elds of agriculture, 
communications, ecology, genetic engineering, 
human health, and space exploration (to men-
tion only a few), negative images of science are 
often projected. Respect for the integrity of the 

rank and fi le of men and women in today’s sci-
ence community is lacking among 
many on the religious right. 
Because of this distrust, 
communication breaks 
down. Yet, we need to 
remind ourselves that 
these are people who 
are objects of God’s 
love . . . .
Perhaps the worst 
kind of communication 
blocker is the malpractice 
of “poisoning the well,” that 
is, the sowing of innuendo 
against those of differing 
views. Such was the ap-
proach of a young earth cre-
ationist who suggested to his readers that those 
Christian colleges that teach an old-earth view 
are unfaithful to the Scriptures and 
are deceitful and not to be trusted by 
sending them students. Here we have 
an example of making an interpretive 
view on biblical chronology a test of 
fellowship among Christian conserva-
tive believers! 
To differ with others in matters of 
conviction is certainly appropriate. But 
how we as Christians communicate is 
crucial. The present climate is neither 
conducive to persuading other believers 
to agree with our point of view, nor is 
it a testimony to the non-committed. 
God’s purpose is the reconciliation of the world 
to himself through Christ. In the process He 
does not count men’s sins against them (II Cor 
5:18-20). Should we not also exercise this kind 
of love and grace as we endeavor to reconcile 
those with confl icting views about how God 
made the world? Creationists that exercise an 
irenic spirit have a much better chance of con-
vincing agnostics that a loving God exists. 

Al Hammond served 16 years as a missionary 
to Japan, planting churches and editing an open 
forum quarterly. Since leaving Tokyo he has 
served as chair of Intercultural Studies at San 
Jose Christian College.  For many years he  
has taught a course on Issues in Science to better 
prepare future missionaries for the science/faith 
issues encountered in the world’s urban centers.

Science
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further refl ections 

We feel comfortable when 
we know how to do 

something well – whether 
or not that “something” 
fi ts the needs of others 

around us.

It’s remarkable how attached we often become 
to what’s familiar. We feel comfortable when 
we know how to do something well – whether 

or not that “something” fi ts the needs of others 
around us.

For example, a missionary friend from Asia 
e–mailed me several months ago in response to my 
Mission Frontiers column on debt and training (see 
MF, March-April 2003, page 22). He wrote, “You 
rightly noted that most training is Western–based. 
However, it is my observation here in Asia that if 
you tried to change what has now become the sta-
tus quo, you would receive a lot of resistance from 
the Asians . . . .  The patterns of education brought 
in from the West have now become the standard. 

This not only applies 
to biblical studies but 
also to secular educa-
tion.”

That brings to mind 
the old quote, “Don’t 
let school get in the 
way of your educa-
tion.” Of course, that 
idea pits one approach 

to learning against another. Value can be found 
in various kinds of training: from formal to 
informal to non–formal. Problems arise when 
we assume that one approach is the only way 
to learn—or even worse, that the same method 
works in every culture.

When one method is considered superior—say, 
classroom lecture or preaching style—that model 
is exported, for good or for ill, all over the globe. 
Since this is the way most of us in the West were 
educated, it’s natural that we use it when we set up 
training in other places. 

Naturally, those we train, often train others the 
same way. If we look at it objectively, we realize 
that this often doesn’t work well. No one knows 
how many Western and non–Western missionaries 
trained in Western methods—even if they were 

trained in, say, Asia—try to go into a culture that 
is primarily oral, for example, and teach people 
with classrooms and desks. (For more on com-
munication to primarily oral learners, see pages 
14-15 of this issue of MF.)  And even some North 
American cultures are becoming more and more 
visual in learning style.

I’ll never forget the time I was riding with oth-
ers from around the world on the way from an 
airport to an international “missions” event. One 
conference participant was talking in the van 
with another and pointed out that, in at least one 
part of Africa, all the Christian women have a 
Bible—which often matches their dress color—
but “they can’t read it”, he said. They bring it 
with them to church each week, but never open 
it during the week.

Since he worked for a ministry that produces audio 
cassettes, he had a bias. What he failed to mention 
was that when the same folks get an audio cas-
sette of the Bible, they often can’t afford to keep 
it because it’s too valuable!  So a pastor or head of 
household has a choice: keep this audio tape or 
feed my family today by selling the tape. If some-
one has the whole Bible on tape, the set might last 
a year, with one cassette sold at a time.

If any oral communication depends on “hardware” 
like a cassette, it stalls the spread of truth. If some-
one has to use even a picture that he can’t draw 
himself, the story won’t spread. 

I acknowledge that each of my illustrations over–
emphasizes a point. Tools and methods do have 
their place in training.  Yet we must squarely face 
the fact that too often we export approaches that 
may be acceptable in the West, but that are not 
necessarily good elsewhere. In fact, in some situa-
tions they have clearly proved to be detrimental. 

Rev. Greg Parsons is General 

Director of the U.S. Center for 

World Mis sion. He’s been on staff 

at the USCWM for 20 years.
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