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I’ve been in Kyrgyzstan for ten years.  Before go-
ing, I felt the Lord said to me, “Learn from these 
people.”  In the 1980s I had been very encour-

aged by Don Richardson and his book Eternity In 
Their Hearts, which set my mind in a different direc-
tion.  I really believe that in the genetic code of every 
nation is Christ, and people cannot get away from 
him.  No matter what tribe they are in, no matter 
what nation they are in, no matter what religion they 
hold, they cannot get away from 
Jesus.  They keep burying him, 
and what does he do?  He keeps 
rising.  He’s been buried once, 
and he’s risen once, but I believe 
that every culture, every genera-
tion, every era in a sense tries to 
bury him, and he just keeps pop-
ping up again – popping up out 

of bogus graves and bogus lies 
and accusations.  He just keeps 
coming back.

The Kyrgyz have in their culture a kind of 
Melchizedek fi gure, called the Wanderer.  He’s 
mentioned in Sura 18 of the Qur’an, talking to Mo-
ses.  He’s a traditional character who’s existed in the 
DNA of the Kyrgyz culture from the onset, and one 
of the fi rst things I heard about this Wanderer is that 
he has a hole in his hand.

One of the next things I heard about him is that he 
goes around incognito from village to village blessing 
people, and if you’ll greet him well you’ll get your 

blessing, but if you don’t greet him well you will lose 
your happiness.  This belief has really infected the 
Kyrgyz in a good way and encouraged their remark-
able hospitality.

The Wanderer is said to have a holy number of 
seven.  He often comes riding into town on a donkey.  
Often after he gives his blessing he disappears; if 
you greet him, and you recognize that it’s him, you 
should hold on to him and not release him until 

you get his blessing. Often in sharing 
Scripture with Kyrgyz, I read aloud 
Genesis 32, where Jacob wrestles 
with God or an angel or a man (it’s 
ambiguous) and where Jacob realizes 
that this is someone who could bless 
him and so (just like the Kyrgyz) he 
holds on to the angel until he gets the 
blessing.  The Kyrgyz say when you 
shake his hand and you feel the hole 
in his hand, you’re supposed to hold 
on to him until you get his blessing.

I read Genesis 32 to people, and by the 
time I read Genesis 18, 28 and 32 a 
Kyrgyz is hooked on the Bible because 
it so relates to their culture.  The sup-
posedly “Russian, Western, American” 
book all of a sudden feels like their 
own book.  It’s very, very exciting.  
And I believe part of this has come 

simply because the Lord asked me to learn from the 
people – listen to their issues and to their stories 
before I started to open my mouth.  I believe Jesus 
our Lord is right in the very DNA of their culture, of 
every culture, because we have been created for him, 
through him and by him. Jesus reigns, and there’s 
no way you can keep him down in any culture, or 
religion, or nation, or era, or generation.

So then, I just show these passages in the Old Testa-
ment and a number of other passages that don’t 
mention Jesus’ name, and then I often go to Luke 19, 

I really believe that 
in the genetic code of 
every nation is Christ, 

and people cannot get 
away from him.

Discovering the

The following is adapted from a presentation by “RH” at the Frontier Fellowship meeting 

at the U.S. Center for World Mission on April 15, soon after Easter.  
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Jesus riding into Jerusalem on a donkey.  
There is no other prophet than Jesus in 
Islamic culture or Kyrgyz culture who 
rides a donkey and who weeps.  Luke 19 
is a very, very influential passage in Cen-
tral Asia; Jesus comes into Jerusalem and 
says, “You did not know the time of your 
visitation.”  Jerusalem did not receive 
Jesus, and Jerusalem lost its happiness.  
This is exactly what the Kyrgyz say about 
the Wanderer: if you receive him you will 
be blessed, and if you don’t receive him 
you will lose your happiness.

Also, the Kyrgyz often say, before some-
one goes travelling, “May your road be 
unobstructed, may your road partner 
be the Wanderer.”  This is wonder-
fully similar to Luke 24, where Jesus 
walks on the road to Emmaus.  Jesus 
comes alongside the two men, he’s 
incognito, they don’t recognize him, but 
their hearts burn within them.  Like a 
Kyrgyz, Jesus looks like he’ll keep go-
ing, not assuming he is invited to stay.  
But the two disciples invite him to stay.  
Like a Kyrgyz, Jesus tears the bread, 
and like the Kyrgyz legends, their eyes 
are opened and they realize who it is, 
and then Jesus disappears, all just “by 
the book,” which is so exciting.

My favorite story, the way I love to end 
when I am sharing about the Wanderer, 
is from John 20, where Thomas says, 
“I will not believe until I put my finger 
in the holes in his hand, in his hand 
and his side.”  Jesus appears and says, 
“Thomas, come; don’t doubt, believe, 
put your fingers into my hand and in 
my side.”  The very identifying mark 
of the Wanderer in Kyrgyz culture, the 
hole or the soft spot in the hand, is the 
very thing that Jesus uses to prove his 
identity to Thomas.  It’s really powerful 
and exciting.

Don Richardson was brilliant in bring-
ing out redemptive analogies in different 
cultures around the world.  In the Kyr-
gyz culture there are hundreds of these 
analogies, and the Wanderer is one of the 
more powerful. 

“RH,” a native of the Los Angeles area, 

is a writer living among the Kyrgyz of 

Kyrgyzstan.
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Cosponsored by OMSC and 30 Seminaries
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JANUARY 3–7
Dr. Darrell L. Guder, Princeton
Theological Seminary, God’s Glory,
Human Good. Dr. Tom Steffen, Biola
University, The Emerging Role of Busi-
ness in Missions. Dr. Dana L. Robert,
Boston University School of Theology,
Gifted for Ministry: Contributions of
Women in Mission. Dr. Scott Alexander,
Catholic Theological Union, Christian
Witness to Muslim Neighbors. Dr.
Angelyn Dries, Saint Louis University,
American Catholic Contributions to
World Mission. Dr. Casely B.
Essamuah, Park Street Church, Bringing
Mission Home to the Local Church. Rev.
Mark R. Gornik, City Seminary of New
York, Non-Western Christianity in the
Western World: An African Case Study
in Mission.

JANUARY 10–14
Dr. Michael Goheen, Redeemer Univer-
sity College, I Am Making All Things New.
Mr. Jeff Yoder and Mrs. Laura Meitzner
Yoder, Mennonite Central Committee and
Oxfam, Community Development and the
Church. Dr. Carlos Cardoza-Orlandi,
Columbia Theological Seminary, The
Contribution of Pentecostalism to World
Mission. Fr. Luke Veronis, Kisha
Orthodhokse (Albania), Mission in the
Orthodox Tradition: Lessons from Albania.
Dr. Paul Marshall, Freedom House,
Persecution Today and Christian Witness.
Mrs. Michele Cumming, American
Society of Missiology East, Spiritual
Resources for Mission. Dr. Ian T.
Douglas, Episcopal Divinity School,
For the Whole World, For a Whole
World.

JANUARY 17–21
Dr. Darrell L. Whiteman,  dean, E.
Stanley Jones School of World Mission
and Evangelism, Asbury Theological
Seminary, Wilmore, Kentucky, Culture,
Values, and Worldview: Anthropology
for Mission Practice.

JANUARY 24–28
Dr. Tite Tiénou, dean, Trinity Evan-
gelical Divinity School, Deerfield, Illi-
nois, Ethnicity as Gift and Barrier: Hu-
man Identity and Christian Mission.
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490 Prospect Street, New Haven, CT 06511
(203) 624-6672, ext. 315    Fax: (203) 865-2857

study@OMSC.org     www.OMSC.org
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The first two weeks will be held at Mercy
Center, Madison, Connecticut. The
second two weeks will be held at OMSC.
Registration is $145 per week; $90 per
week for students from cosponsoring
seminaries. Academic credit may be
arranged by students through their own
schools. See the registration form for
housing and food charges.


