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Problematically, Christian 
thinking has been more 

influenced by the cultural 
dogmas of the day than the 

divinely revealed truths about 
the value of both women  

and men.

Gendercide is based on the ideology that 
female life is less valuable than male life—that women 
are somehow less human than men. However, this way 
of thinking should be foreign to the Christian paradigm 
due to the concept of the image of God. Problematically, 
Christian thinking has been more influenced by the 
cultural dogmas of the day than the divinely revealed 
truths about the value of both women and men. Such 
influence can be traced via the question: What does it 
mean to be human?

Those who answered this question privileged with whatever 
attribute or embodiment they personally possessed—
and since these thinkers were male—being male 
became the criterion for humanness, and consequently, 
value. Aristotle played an especially significant role in 
propagating a male-centric value system by ascribing 
male natures with superior powers, particularly of reason, 
over female natures. For him, a woman was a “mutilated 
male” requiring her subservience to men.1 This dominant 
paradigm, that women have different natures, and thus, 
lower value, influenced Christian theologians such as 
Tertullian, Ambrosiaster, Chrysostom, Augustine, and 
Aquinas—thereby passing on an ideological inheritance 
which devalues women systemically and individually.2 

Fortunately, this distortion of value is baseless. To 
discern the answer to what it means to be human, 

we will begin in the Genesis account (1:26-28). Here 
one finds God communicating intent: “Let us make 
humankind in our image, after our likeness; and let 
them have dominion." And then he acted on this 
intent: “God created humankind in his image, in the 
image of God he created them; male and female he 
created them.” Finally, God blesses the creation of this 
act by saying, “Be fruitful and multiply, and fill the 
earth and subdue it; and have dominion over…every 
living thing that moves upon the earth.” Significantly, 
appeal to this same concept appears in Genesis 5:1-2, 
even after sin has entered the scene, and the explicit 
inclusion of female as well as male persons is also 
reiterated.3 Later, in the final use of this explicit concept 
in the Old Testament, the image and likeness of God 
provides the justification for prohibiting murder (9:6).4

What do these texts tell us? First, humanity must be 
understood in relation to God: “in the image of God.” We 
will return to the preposition “in” below, but the statement 
that humanity is expressly related to God communicates 
creatureliness and dependence of identity on an external 
source. Second, while humans share creatureliness with 
the rest of the world, this unique identity of being “in the 
image of God” seems to be the causal reason for being 
given dominion over the world.5 Thus, there is a special 
kind of representation of God’s presence in the world via 
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humanity.6 This dominion is given expressly to both male 
and female without qualifier. Third, such representation 
is also meant to be expanded as God charges them to “be 
fruitful and multiply, and fill the earth.” Here, maleness 
and femaleness is a necessary prerequisite for humanity to 
reproduce and extend into the world. Yet, the capacity to 
reproduce is held in common with the rest of the created 
world and should not be understood as the content of the 
image of God. Fourth, when read in conjunction with 
Genesis 5:1-2 and 9:6, the image of God does not seem 
to be lost even though humanity sinned. Fifth, being in 
the image of God is not located in any given attribute or 
embodiment but includes the entire person.

A quick contextual backdrop for how Eden was 
understood will help underscore the dignity of both male 

and female—specifically, that it was understood to be a 
part of the cosmic temple.7 This was a sacred space where 
God dwelt with the created world and the created world 
responded in worship to God. As such, male and female 
functioned as priests in this context. Such a reading finds 
support since the same verb for “walking” (ָךְלַה) that God 
is doing in the Garden is also used for the presence of God 
walking in the tabernacle (Lev. 26:12, Deut. 23:15, 2 Sam. 
7:6-7). Further, the duties given to humanity in Genesis 
2:15 were the same duties given to the Levites evidenced 
by the use of “to work” (ָדָ֖בְע) and “to keep/guard” (ָׁרָֽמְש) 
the sanctuary.8 Finally, the Israelite cosmology, as reflected 
in their tabernacle construction, understood the Holy of 
Holies to be the heavenly throneroom, the Holy Place 
to include the heavens, and the outer court to include 
the habitable world—of which, Eden was a part. Israel 
was intended, as a people, to spread God’s presence in 
the world as a kingdom of priests (Ex. 19:5-6). Such a 
national vocation was analogous to the original vocation 
of all humanity. Thus, while the content of the image 
of God is not expressly stated in the Old Testament, 
the consequence of being in the image of God seems to 

Thus, while the 
content of the 

image of God is not 
expressly stated in the 

Old Testament, the 
consequence of being 

in the image of God 
seems to involve the 
expansion of God’s 

reign in all the earth— 
a task equally  

given to both female 
and male persons.
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Through the atoning work of 
Jesus Christ, all humanity is 

invited into becoming this image, 
which is the end for which it was 

already intended

involve the expansion of God’s reign in all the earth—a 
task equally given to both female and male persons.

In contrasting complement to the Old Testament, the New 
Testament provides explicit content to the concept of the 
image and likeness of God. This content is now a person: 
Jesus Christ. Jesus is the Temple—the presence of God—
and the true image. No longer do any prepositions stand 
before “image of God,” (2 Cor. 4:4; Col. 1:15, equiv. Heb. 
1:3), since it is in his image that humanity was patterned.9 
Through the atoning work of Jesus Christ, all humanity 
is invited into becoming this image, which is the end for 
which it was already intended (Col. 3:10; Rom. 8:29; 
1 Cor. 15:49; 2 Cor. 3:18). This invitation is enacted by 
the Holy Spirit and enables becoming the image of God 
as a member of the royal-priesthood and as vessels of the 
divine presence. Consequently, such an invitation is both 
individual and corporate, for the Epistles declare that the 
individual is the temple of God (1 Cor. 6:19), the church 
is the temple of God (1 Cor. 3:16-17; 2 Cor. 6:16, Eph. 
2:21), and a royal priesthood (1 Pet. 2:5, 9; Rev. 5:10). Such 
a vocation is not only open to women as well as men, but 
requires women as well as men to partner with the Spirit 
of Christ in expanding the presence of God in all the earth 
through “making disciples of all nations” (Matt. 28:19). 
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